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III.— THE JUDAS ISCARIOT CURSE. 

The Christian world has never fully obeyed the injunction 
" Swear not at all ". On the contrary we find the Christian 
from the beginning proficient in cursing as well as in blessing, 
and his stock of imprecations and epithets proves to be quite as 
rich and varying as that of his pagan forbears, a point which he 
reached, too, in spite of precept and some legal restraint. It is 
the purpose of this article to trace in several directions 1 the 
genealogy and kinship of one of these early Christian oaths, 
which seems to have escaped detailed treatment, or at least not 
to have received a definite title, though from time to time col- 
lections 2 of such oaths have been made and the general subject 
is trite enough. The Judas curse has a long and honorable 
history. Because it was so widespread and served so definite 
a purpose, because it is so venerable, too, it deserves a special 
name at least. Examples of a more recent date than the 15th 
century are not introduced here, though the life of the curse 
may have extended beyond that date. 

The title chosen is not perfectly inclusive, since Judas is not 
the only imprecatory term in the oath, but it is usually the most 
prominent and frequently is the only term ; otherwise we might 

1 Absolute completeness is not claimed for the subject even thus lim- 
ited; on the contrary it is almost certain that there are nooks, perhaps 
broad reaches, remaining unexamined where examples may be found. 
This means of restraining was universal and hence the records in which 
the Judas curse may occur are practically exhaustless, while the bibliog- 
raphy connected with the subject is colossal. Since, however, the type 
of writings in which Judas is invoked is the same everywhere, the con- 
clusions drawn seem fairly well authorized. 

3 De Iureiurando Veterum, Hansen, J. B., Thes. Ant. Rom., Graevius, 
J. G., Vol. 5, 797 (1696) ; De Formulis etc., Libri VIII, Brissonius, 
Halle, 1743; Serments et juremens espaignols, Oeuvres completes du 
Seigneur de Brantome, Vol. 6, Paris, 1823 ; Alte Verwiinschungsformeln, 
Schmidt, Jahrbucher fur Phil., 143, 561; Incantamenta Magica Graeca 
Latina, R. Heim, Jahrb. fur Phil. 19 (Suppl.), pp. 465 f. ; Der Fluch bei 
Griechen und Romern, Ernst von Lasaulx, Studien des Classischen 
Alterthums, Regensburg, 1854, pp. 159-177 and pp. 208-232. 
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with almost as much exactness speak of it as the Cain or Ana- 
nias curse. The name of Judas, then, often associated with a 
qualifying epithet such as traitor, may be taken as the nucleus 
of the curse in its complex or long form. Linked with the name 
of Judas for the purpose of completeness and solemnity are cer- 
tain other scriptural characters also typical of disobedience and 
greed or in general of unrighteous qualities. Furthermore, 
the characters conjoined are always those whose wicked conduct 
brought upon them swift and unusual retribution. They are in 
nearly every case, taken singly or collectively, Cain, Gehazi, 
Korah, Dathan and Abiram from the Old Testament, and from 
the New, Ananias and Sapphira ; occasionally other characters, 
as Caiaphas and Pharaoh, or even Barabbas, Haman and Holo- 
f ernes, are written with Judas, but so rarely as to be exceptions. 
That an exact conception of the oath in this form may be gained 
at the outset a few examples * suitably abbreviated are given at 

1 Qui . . . inf ringere voluerint, sint excommunicati a Deo Patre 
omnipotente et filio eius Iesu Christo et Spiritu Sancto et de omnibus 
Sanctis Dei sint excommunicati, maledicti et detestati hie et in per- 
petuum, et sint damnati sicut Datan et Abiron et sicut Iudas ... si ad 
emendationem non venerint etc. Migne, Patrologia Latina, 151. 751 
(yr. 1041) ; Si autem aliquis malus homo a diabolo inflamatus sit, ut 
hoc meum privilegium diminuat vel parvi faciat, sit socius Iudae prodi- 
toris Christi, laceretur canum infernalium dentibus inter terribilia 
gehennae supplicia cum omnibus diabolis absque ullo fine, nisi illud 
ante obitum suum rite emendaverit etc. Ibidem, p. 1170 (Privilegium 
Regis Aethelredi). 

Si quis tamen . . . contra hoc magnum testamentum ad irrumpendum 
venerit . . . orbatus . . . et suis propriis oculis habeat participationem 
cum sociis tenebrarum ... in eternum habeat regis ira et . . . confusio 
dupla quo maranatha, Dathan et Abiron meritus et Iudas traditor sit 
socius eius. Espaiia Sagrada, 34. 434. 

Si quispiam . . . distulerit, pars eius cum Datan et Abiron et Chore 
et cum Iuda traditore Domini omnesque maledictiones que in libris 
continentur divinis veniant supra eum. Chartularium Matisconense, 
VIII (yr. 930). 

Si aliquis . . . inquietare voluerit, in Arverno flamivomis ignibus cum 
Datan et Abiron et Iuda traditore demergatur penitus. Cartularium 
Piperacense, Doc. III. 

Si quis vero . . . adnullare . . . conatus fuerit, . . . sitque illi pars 
cum Datan et Abyron, Symone Mago, Iuda traditore Domini atque 
Pylato etc. Cartulaire de 1' Eglise de Notre Dame de Paris, 1, Car. 10. 

Insuper sustineat poenas cum Iuda Scarioth et in inferno inferiori 
habeat societatem cum Caipha et communionem cum Baraba et partem 
30 
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this point. They date from the 8th century on and can be multi- 
plied indefinitely from the same sources. The foregoing, apart 
from negligible variations, may be regarded as a working de- 
scription of the Judas curse : to insure absolute completeness the 
list of personages just given must be supplemented by the addi- 
tion of the following non-biblical names : (a) Certain Roman 
emperors memorable as persecutors of the Church or as types 
of the old pagan order; (b) founders of sects considered as 
heretics, and well known preachers of doctrines pernicious to 
orthodox faith, such as Arius and Sabellius. All these are con- 
ceived to be as really in Hell as any of the biblical characters 
just named, but obviously their names are late additions to the 
original. Examples 1 of this grouping are sufficiently uncom- 
mon to warrant attention. Furthermore, when ingenuity had 
in this wise been exhausted, every avenue of escape was 
closed to the violator by calling down upon him provisionally 
any or all punishments not previously suggested. 2 

cum Datan et Abiron, et solacium cum Lucifero et (quod maius est) 
iram Dei et omnium sanctorum incurrat. Cartulaire de Saint Victor de 
Marseille, i, Car. 56. 

1 Sane si quis . . . cartam inquietare vel infrangere voluerit, iram 
Dei etc. incurrat et cum Datan et Abyron qui in infernum descenderunt 
ac Domitiano, vel Diocletiano et Maximiano vel apostata Iuliano vel 
Iuda traditore etc. penas infernales possideat et sit anathema maranatha. 
Cartulaires de 1' Eglise de Grenoble, Car. 12; Si quis etc. iram Dei 
incurrat . . . et beate Marie semper virginis, sanctique Michaelis clavi- 
gerique Petri vinculis innodatus existat omniumque sanctorum Dei, et 
cum Iuda traditore et Nerone imperatore et Symone Mago et Iuliano 
apostata, ac Datan et Abiron participetur in infernum. Ibidem, Car. 13 ; 
Cui dono si quis umquam contraire voluerit, cum Anna et Caipha et 
Iuda traditore in igne inferni positus . . . doleat. Cartulaire de 
l'Abbaye de Saint Pere de Chartres, Car. 16; Si quis etc. cum Iuda 
Scarioth Caifanque, Arrio atque Sabellio in inferno penas sustineat. 
Cartulaire de 1' Abbaye de Saint- Victor de Marseille, Car. 255 ; Sane si 
quislibet . . . inquietare presumpserit . . . incurrat etc. . . . et cum Iuda 
proditore et Simone Mago et Arrio et Sabellio et Aman et Oloferno 
demergatur in inferno etc. Ibid. 1, Car. 162; Ut quisquis huic cartulae 
contraire voluerit, cum Iuda traditore, cum Dathan et Abiron, quos 
vivos terra absorbuit ; cum Herode, innocentum occisore, et cum Nerone, 
Petri et Pauli interfectore, in inferno pereat. Cartulaire de l'Abbaye de 
Saint Pere de Chartres, 1, Car. 60. 

' Si ego aut heredes mei . . . inrumpere voluerit, non valeat vindicare 
quod repetit, sed in primis iram Dei omnipotentis et omnium sanctorum 
incurrat, et cum Pilato et Iuda traditore et Symone Mago in prof undum 
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The Judas curse is really a Christian scion grafted on a 
pagan stem, and the parent stock is the official oath * of the 
Greeks and Romans. The growth of the mongrel product by 
successive accretions from holy writ will be apparent as we pro- 
ceed. But in dealing with any question of Roman magic after 
the third century b. c, the investigator must go backward a 
step and consider the Chaldean element. The supremacy of the 
Babylonians in all departments of occult science is a common- 
place, while their influence in a large way on Roman magic 
exerted both by Roman contact with the Orient through con- 
quest and by the influx of Chaldean charlatans into Rome is 
incontrovertible. 2 If the curses cited previously (p. 435) be 
compared with those given by Fossey, 3 it would seem that the 
Babylonian oath had merely been transplanted with slight 
changes in phrasing. The form is identical, the purpose is the 
same, the terminology alone is somewhat different. While the 
indebtedness, great though it is, can not be estimated in exact 
terms, 4 it is not so absolute as a superficial glance would sug- 
gest. For curses in this form were uttered wherever man is 
found and mere similarity does not prove that borrowing took 
place. Therefore the impulse was native and this impulse was 
confirmed by Roman contact with the Orient through which 
new modes of procedure were opened to the less proficient 

inferni participationem habeant, non sit illis Deus adiutor, nee sit qui 
misereatur pupullis eius ; fiat habitatio eorum deserta, et in tabernaculis 
eorum non sit qui inhabitet; fiant filii eius orphani et uxor eius vidua; 
veniant, super illos omnis maledictio qui sunt scripta in vetus et in Novo 
Testamento etc. Cartulaire de 1' Abbaye de Saint Victor de Marseille, 
1 Car. 187. 

1 Si prior defexit publico consilio dolo malo, turn tu ille Diespiter 
populum Romanum sic ferito ut ego hunc porcum hie hodie feriam. 
Livy, i, 24; el Sc /«j, i£<I>\r] elvcu Kal airbv ical rb y&vos airov. E. Ziebarth, 
Der Fluch im griechischen Recht, Hermes, 30 p. 58. 

"Daremberg et Saglio, Dictionnaire, pp. 1500 and 1505; La Magie 
Assyrienne, Fossey, p. 9 ; Oriental Religions in Roman Paganism, Franz 
Cumont, pp. 186 f. ; Roman Life and Manners under the Early Empire, 
Friedlander, 3. p. 103 ; Names of Demons in Magic, F. Legge, Proceed- 
ings of the Society of Biblical Archaeology, 23. p. 45; questioned for 
deiixiones, and the reverse suggested by Audollent, Defixionum Tabellae, 
p. XLII. 

s Op. cit., pp. 116 and 121. 

* Hubert ap. Daremberg et Saglio, op. cit., p. 1505 ; Cumont, 1. c, p. 188, 
n. 66 and p. 189. 
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people, and their store of malediction enriched by association 
with natures more luxurious and imaginative. Hence method 
was evolved, magic in Rome was organized and in the matter of 
oaths a decided advance was made toward style, which the Judas 
curse shows in a marked degree. 

The psychology of magical practices is now well understood, 
hut perspective demands a brief restatement. The motif of 
this and all curses lies in that sphere of magic or charms called 
specifically will magic, 1 wherein the belief prevails that the 
spoken or written word 2 expressing the will of the operator has 
power to restrain. Closely connected with the psychological 
aspect are the form and phraseology, which are important ; s 
for since the agent holds himself aloof from the execution of his 
desire, the words are conceived to be charged with inhibitory 
force and to be in themselves potent, for they are divorced from 
all symbol, all gesture ; therefore their action must be automatic 
and direct. 4 This is the analysts' point of view which, if carried 
too far, would leave slight spontaneity to the swearer, but it 
must be borne in mind that the curse under consideration is not 
spontaneous, but rather a devised product with studied effect ; 
and in it, as in all other formulae of the kind, the terms .are 
reduced to relatively few, which finally develop the character of 
a trademark. 5 Exactness, which means the elimination of error, 
counts, 6 hence the phraseology is stereotyped and the form iron- 
clad. The form may be more accurately described as provi- 
sional, 7 and in this particular does not differ from the classic 

1 Psychology of Religion, James Leuba, p. 162 and ref s. ; Oaths ; their 
Origin, Nature, etc., Tyler, J. E., London, 1834, pp. 5 and 235; Fossey, 
1. c, pp. 104 and 105 ; Cumont, 1. c, p. 183 ; Fox, W. S., Am. Jour. Phil., 
33. 302. For different view, cf. Irving King, Development of Religion, 
p. 179, who regards magic acts as " the spontaneous outflow of action 
along the line of that which absorbed the attention." 

2 Ei vendere ne liceat, caveo . . . per numina divom. Vendere si velit. 
littera prohibet. C. I. L., 12. 3619. 

3 Daremberg et Saglio, 1. c, p. 113, s. v. Devotio; La Magie chez les 
Chaldeens, Lenormant (Paris, 1874), p. 15. 
* Fossey, 1. c, p. 100. 

5 Cursory History of Swearing, Julian Sharman, p. 68 (London, 1884). 

6 Cumont, 1. c, p. 187 ; King, op. cit, p. 144. 

1 Tib., 2. 5. 63 (C. G. Ramsey's note) ; Proceedings of the American 
Philological Association, 43. p. XLIX. 
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literary oath. The curse itself is really cast, however, in the 
mold of the Greco-Roman official and military oath, 1 of which 
it is the offspring and successor ; it is therefore virtually an edict 
and to that extent is not original. 

Obviously the content of the new oath was Christian ; but 
though it did not get away from a few motifs, these were true 
and tried, the result of much experience, as it were, and hence 
adequate. The Christian curse was more vivid and aggressive 
than its pagan model and excited the imagination more readily 
because of the superior richness of its associations. And as its 
substance was more suggestive, in the same measure its appeal 
to the feelings of awe and horror was more intense. It would 
seem possible to account for the terms of the imprecation, as 
they were evidently not taken at random. 2 The frequency of 
popular curses by the body and members of Christ has been 
explained 3 on the supposition that the sufferings of Christ were 
made real to the illiterate by the persistent teaching of the priest 
with emphasis on the passion, and thus vividly impressed on 
the imagination found the way into their speech. The converse 
is also true that these imprecations would be effective on the 
imagination when once the mind was alive to the meaning of 
their terms. There is no sharp dividing line between the popu- 
lar and official oaths ; the same reason operates in both, but we 
may find an additional source of this bookish oath, for surely 
it is a conscious creation, in the fact that Judas and the other 
characters involved in it were endlessly mentioned by prelates 
and ecclesiastical writers in their polemics and controversial 
writings as awful examples to heretics and recreants of every 
kind to the spirit of the gospel or will of the Church. Judas is 
the traitor par excellence, a type of disloyalty, named as such 
everywhere. The leprosy of Gehazi is hideous, deserved be- 
cause of greed, and is a sign of darkness within. Ananias and 
Sapphira are conspicuous examples of dishonesty miraculously 
detected and promptly confounded, as are also Korah, Dathan 
and Abiram and many others mentioned with these as exorcising 

1 Ut ego rempublicam non deseram, neque ullum civem Romanum 
deserere patiar. Si sciens fallo ex animi mei sententia, turn me Iupiter 
optime maxime domum, familiam remque meam pessimo leto afficias. 
Livy, 22. 53. 

2 Sharman, 1. c, p. 77. 

3 Sharman, 1. c, p. 78. 
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terms. References 1 to them giving due attention to their sinful 
nature and sensational end can be found with monotonous repe- 
tition in the pages of the Church Fathers. It seems entirely 
possible that this continual mention of these malefactors in- 
tended always to serve as a warning could have determined 
their choice as the framework of an oath. 2 Perhaps it can not 
be exactly known how the new material was inwrought with 
the old ; however, phrases from the original curse appear intact 
in the new, while the names of the infernal divinities are sup- 
planted by Judas et al., Cocytus and the Styx by the correspond- 

1 Judas: Non potest esse cum Christo qui imitator Iudae maluit esse 
quam Christi. Cyprian, de dom. oratione, 24; Alii autem ab Iuda tradi- 
tore instituerunt heresim, dicentes bonum opus fecisse Iudam, etc. Filas- 
trius, Diversarum Hereseon Liber, VI ; Cum superbis et prevaricatori- 
bus cum eis qui volueritis cum Iuda Scarioth inveniri quam cum beatis- 
simis prophetis . . . quomodo esse possumus. Luciferus, de non con- 
veniendo cum haereticis, VII. 

Gehazi: Quarum trium ruinarum exempla etiam in scripturis Sanctis 
invenimus non levi poena fuisse damnata. Nam Giezi ea quae ne ante 
quidem possederat volens adquirere . . . aeterna lepra sancti Helisaei 
maledictione perfunditur. Iudas autem . . . vitam . . . conclusit. Ana- 
nias et Sapphira . . . morte multantur. Cassianus, de Inst. 7. 14. 2. 

Ananias: Percussus est Ananias et Elimas, Ananias morte, Elimas 
caecitate, ut hoc ipso probaretur Christum et haec facere potuisse. 
Tertull., de Pud. 21. 

Korah, Dathan and Abiram: Sic Core et Dathan et Abiron . . . poenas 
statim pro suis conatibus pependerunt. Cyprian, de Catholicae Ecclesiae 
Unitate, 18 ; Quanti autem divino iudicio pendatur hoc f acinus, lege, etc. 
Invenies Dathan et Abiron hiatu terrae devoratos ceterosque omnes qui 
eis consensuerant, igne . . . consumptos. Aug. Ep. 87. 4. 10 ; 107. 5. 25 ; 
108. 4. 13. 

Leprosy: Sic et Ozias rex . . . divina indignatione confusus et leprae 
varietate in fronte maculatus est. Cyprian, de Cath. Eccl. Unitate, 18: 
Emundet vox a leprae interioris contagio. Migne, Patrologia, 121. 872. 

Anathema and Maranatha. Anathema ei qui negat adiutorium Dei. 
Orosius, Lib. Apol., 9. 5 ; Si quisquam . . . hunc non tantum dixerim blas- 
phemum anathema detestandum sed etiam vel in exemplum Nadab et 
Abiu divino igne damnandum vel iuxta perditionem Dathan atque 
Abiron hiatu terrae receptum vivum ad inferna mergendum. Orosius, 
1. c, 9. 2 ; Aug., Ep. 93. 52. 20. 

2 An old writer naively remarks : " The greed of men is so great that 
it must be thwarted by extreme measures ; and what is stronger than the 
appeal to religious scruples and fear of the law? And so such curses 
were approved by the Fathers and by Councils." Mabillon, De re 
diplomatica (Naples, 1789), p. 100. 
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ing Christian terms. Examples extant in which the pagan 
name is retained in the new Christian setting show the process 
of adjustment not yet completed. 1 Finally it is conjectured 2 
that paintings of the lower world executed on porticoes, vases, 
etc., by ancient artists assisted those who viewed them in visual- 
izing Judas and his tribe in actual torment and in giving them 
the rank of demons, as the swearer justly considered them. 
But it would be a mistake to assume the influence of disputative 
works only and the absence of all popular connection; for 
familiarity and additional background were furnished by works 
in the vernacular also, if we may judge from the Old French 
and Old Spanish as well as from popular Latin. Here, too, 
Judas was always associated with avarice and treachery; in 
certain poems he is vividly represented as lying in perdition and 
suffering its tortures. 8 It is obvious that such references 

1 Si quis vero hanc donationem . . . infringere presumpserit, pereat 
cum Iuda Scarihot, traditore Domini et cum Datan et Abiron sustineat 
penas Averni. Cartulaire de l'Abbaye de Saint Victor de Marseille, I, 
Car. 434. 

2 La Magie et l'Astrologie dans l'Antiquite et au Moyen Age, A. Maury, 
p. 169 (Paris, 1868). 

* Ecce olim velut Iudas Salvatorem tradidit, sic te, rex, tuique duces 
tradiderunt gladio. Poesies populaires Latines, E. Du Meril, p. 250. 

Et puis vit-il d'enfer, si avant les dampnes 
Qu'il parla a Judas, qui tant fut diffaes. 
Qui vendi Jhesu-Crist etc. 

Li Romans de Bauduin de Sebourg, Chant X, 1. 1245. 

Also Chant XV, 11. 435-490 (Judas is some days in Hell, some out). 
E Judas, el qual en otro tiempo avia oydo: e tu omne . . . es repre- 
hendido traydor del amigo por la muerte de maestro etc. 

La Estoria de los Quatro Dotores de la Santa Eglesia, Cap. 30. 
Alabados son los comiencos de Judas, mas la fin es dapiiada por 
traicion. 

Ibidem, Cap. 58. 
Son frere baise quant vint au desevrer 
Et Gerars lui, en autel loiaute 
Con fist Judas qui trai Damede. 

Huon de Bordeaux, 2419. 
Car ensi que Judas trai Dieu faussement 
Fu li bons Roys trays et vendus pour argent. 

Li Romans de Bauduin de Sebourg, Chant I, 633. 
Je veuls qu' enfer ma sepulture face 
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could not determine the origin of a curse already in vogue, but 
they assisted in keeping alive the Judas tradition and imparted 
vitality to the example. The literary references, then, smoothed 
the way for the curse, and undoubtedly there was interaction ; 
each gained point and currency from the other. And when we 
consider that the untutored traced most of their bodily ills to 
the working of some curse or charm, we get a fresh idea of the 
cunning of this formula. 

Broadly speaking, its purpose was not to conjure evil spirits, 
nor modify the action of some power higher than human ; its 
force was negative, 1 its function to inhibit. Neither was it in 
that class of profanity which rises freely and spontaneously to 
the lips of the ready swearer. So that, although persecutors 
of the Christians became at an early date subjects of popular 
exorcisms and were invoked as demons in spells parallel with 
Beelzebub and kindred, as happened in the case of Nero, 2 asso- 
ciated in the curse with Judas, yet examples are lacking to show 
that Judas was so treated. Nor is he invoked in deftxiones: 3 
on the contrary the proper atmosphere of this curse was solemn 
and formal. It is therefore found in (a) political pronounce- 
ments, (b) pontifical decrees including deeds of gift, (c) epi- 
taphs, and (d) in poetry. In some of these particulars it cor- 
responded with the pagan official oath. 4 It will now be con- 
sidered in these several connections in the order named. 

Ou fut Cayn par sa temptation 

Judas aussi par sa tradition 

Est en enfer en poyne inestimable. 

Le Testament de Martin Leuter, 1546. 

Arbres d' orgueil, plante d' iniquite 

Et racine de toute traison 

Branches aussi de toute faussete 

Feuilles, fleur, fruit de contradicion 

Cause moment de grant rebellion 

De Canaan, Caym et Judas nee 

Avise-toi, fausse ville de Gand. 

Eustache Deschamps, Ballade 94. 
1 Fossey, 1. c, p. 104. 

2 In lamina stagnea scribe: In te Nero (emended) et desuper nomen 
eius iocinerosi, cui mederi voles, scribe . . . R. Heim, 1. c, p. 532. 194. 

3 Audollent, 1. c, p. LXIII. 

4 E. Ziebarth, 1. c, pp. 57 f . 
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Without doubt the appearance of the Judas curse in the rati- 
fying clause of state documents of the nature of contracts con- 
stitutes it as one of the earliest Christian oaths of which we have 
any knowledge, and it is that use wherein its genealogical con- 
nection with the pagan official oath begins and is most clearly 
discernible. Beyond question the imperial oath of allegiance 
lies in the immediate background, and the movement here was 
ever from the simple to the complex. It is common knowledge 
that the oath administered to soldiers and magistrates during 
the life of the republic was practical and concise, 1 and that in 
the imperial period when adulation had become general and 
patriotism faint even the conservative oath was made verbose 2 
and was no longer characterized by good sense. Obviously, 
when Christianity was established in the empire, an infusion 
of Christian terms into the old creation took place, as of new 
vigor and fiber into an old body, as it were. Then the blended 
product became truly lurid though remaining intelligible as 
before. That is to say, the multiplication of terms and the 
resulting complexity did not issue in anything mysterious or 
cryptic, 3 and at the same time there was as much apparent spon- 
taneity as a dictated oath ever could possess. Into this oath the 
Judas clause was introduced at an early period; certain it is 
that it was a part of the oath exacted by Justinian of his prae- 
torian prefects, excerpts * from which are here given, and this 

1 Coniurabant sese fugae atque formidinis ergo non abituros, neque 
ex ordine recessuros, nisi teli sumendi aut petendi aut hostis feriendi, 
aut civis servandi causa. Livy, 22. 38. 

2 Ex mei animi sententia ut ego iis inimicus ero quos C. Caesari Ger- 
manico inimicos esse cognovero et si quis periculum ei salutiq(ue) eius 
infert in(tul)erit(v)e armis bello internecivo terra mariq(ue) persequi 
non desinam quoad poenas ei persolverit neque liberos meos eius salute 
cariores habebo eosque qui in eum hostili animo fuerint mihi hostes esse 
ducam si s(cie)ns fa(ll)o fefellerove turn me liberosque Iuppiter 
optimus maximus ac divus Augustus ceterique omnes di immortales 
expertem patria incolumitate fortunisque omnibus faxint. C. I. L. 2. 
172. (Oath exacted of the Aritienses in Spain.) 

* Fossey, 1. c, p. 102 ; Magic Ivories. F. Legge, Proceedings of 
Society of Biblical Archaeology, 27. p. 229. 

4 Testor ego iurando omnipotentem Deum etc. ; quodque pro ipsorum 
imperio et reipublicae in concesso mihi ab ipsis officio, summa cum 
animi promptitudine, sine dolo et absque fraude omnem operam ac 
laborem subiturus sum .... Si vero haec omnia ita servavero, omnibus 
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may be its earliest official occurrence. At any rate it is not seen 
in inscriptions of a period prior to the 6th century, though from 
that time on examples are not difficult to find. 

An obvious and natural use would next be in pontifical decrees 
and less frequently as an attachment to papers of the nature of 
charters, 1 in which agreements are ratified between kings and 
councils or kings and people. It is therefore seen in fueros of 
the nth century or later. The language is in nearly all cases 
Latin; even where the agreement itself is written in Spanish, 
the imprecatory clause is usually attached in Latin. Of decided 
interest therefore is an example of the curse in Spanish used 
as subscript to a fuero of the 12th or 13th century, showing 
that it was making its way into the vernacular at a right early 
period. 2 

It was no new thing that a magic formula should be em- 
ployed and trusted in to prevent the desecration of property 
and to insure the execution of the owner's wish in respect to it, 
when he was absent or after he had died. The Babylonians 
employed this very simple device, 3 attaching various curses to 



incommodis ero expositus hie et in futuro saeculo in terribili iudicio 
Magni Domini Dei et Salvatoris nostri Iesu Christi habeboque partem 
cum Iuda, et lepra Giezi et tremori Cain. Insuper et poenis quae lege 
eorum pietatis continentur ero subiectus. Thes. Ant. Rom., Graevius, 
J. G., 5. 824 (cited from Cassiodorus). 

'Quicumque de meo genere . . . istud nostrum iuramentum . . . 
frangere voluerit, mea maledictione sit maledictus . . . et cum Iuda 
traditore in inferno sepultus per omnia saecula saeculorum. Amen. 
Fuero Latino de Caceres (Alfonso and Council, 13th century) ; Si quis 
autem quod non optamus, nefario ausu praesumpserit, his quae a nobis 
ad laudem Dei pro salute tuae Sanctae Ecclesiae statuta sunt, refragari 
aut in quoquam transgredi, sciat se anathematis vinculo innodatum, et 
cum diabolo et eius atrocissimis pompis, atque Iuda traditore Domini 
nostri Iesu Christi, aeterni incendii supplicio concremandum deputatum. 
(Sergii III Privilegium pro Ecclesia Viennensi, a. 908.) Migne, Patro- 
logia Latina, 131. 979. 

2 Toda omne que quiser venir contra esta costitucion et contra el rey, 
sea escomungado et sea dapnado enno avenimiento de Ihesu-Christo, et 
sea parcionero de la pena con Iudas Escarioth, el et todos sos companne- 
ros. Fuero Juzgo, p. XII ; for other examples, cf. La Poema de Fernan 
Goncalez, p. 182, ed. C. C. Marden. 

"Fossey, op. cit., pp. 104 ff; The Babylonian Expedition of the Uni- 
versity of Pa.; Babylonian Legal and Business Documents, ed. Poebel, 
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amulets, which they deposited in the buildings or upon the 
premises, with full belief in their efficacy to prevent intrusion ; 
indeed, the curse was a necessary adjunct to wills. The Judas 
curse seems not to be found on talismans, but as a result of the 
same superstition, was placed as a subscript to various papers 
recording gifts or sales of property, usually to monasteries, to 
seal such transfers and to frustrate alienation to purposes and 
individuals other than those specified. It is accordingly found 
as the inhibiting clause in most deeds of gift drawn in favor of 
private individuals, monasteries or other charitable institutions, 
in which type of paper it may be coupled with a definite fine in 
money to be assessed for infringement of the wishes of the 
donor. This natural combination of curse and fine, it seems, 
was thought to form the strongest deterrent. If any safe 
inference can be drawn from its frequency here and relative 
infrequency elsewhere, this tends to become the exclusive use 
of the Judas oath, certainly after the ioth century, and if this 
conclusion be correct, then it has become virtually specialized 
and technical. Examples 1 ever recurring are monotonous in 

Vol. VI, Part 2, pp. 6 f ; as parallel, cf . " Will of a Coptic Monk ". Pro- 
ceedings of the Society of Biblical Archaeology, Vol. 1-5, p. 23, ending : 
*' the one who conies to annul this act contrary to my wish, may he be 
a stranger to all communion of Christians ". (a. d. 640.) 

1 Quod si quis . . . venire conaverit, vestros persolvat et iudicium 
Iudae Scariotis sumat ut in eius condemnatione communem participium 
habeat ut in adventu Domini sit anatema et maranata vel in hoc saeculo 
exors ab omni cetu religionis Giezi lepra percutiantur qui . . . cartulam 
. . . inervare voluerint etc. Esp. Sagrada, 34. p. 428 (gift of monastery, 
yr.873). 

Haec dona ... si quis perturbaverit et infringerit, anathema sit et 
cum diabolo et Iuda Domini traditore, inferni poenis ubi est stridor 
dentium et foetor teterrimus, damnetur et sine fine excrucietur. Cartu- 
laire de l'Abbaye de Savigny, 1. 81. 7 (yr. 1096) . 

Si quis hunc factum nostrum ad disrumpendum venerit vel venerimus 
tarn ex nostris quam alienis quisquis ille fuerit qui talia comiserit impri- 
mis sedeat excomunicatus et ab ecclesia Dei separatus et cum Iuda 
traditore luat penas in eterna damnatione. Manual de Paleograf ia Diplo- 
matica Espafiola, Mufioz y Romero, Doc. II. 

Quod si aliquis . . . huic nostre scriptionis privilegia contraire vel 
inquietudinem inferre temptaverit, iram Dei omnipotentis incurrere et 
a cetu ecclesie catholice segregatum se noverit ac perpetua pena cum 
Antichristo dampnatum, cumque Iuda Scarioth et Dathan et Abyron, 
Symone quoque Mago, eternis ignibus concremandum, nisi digne 
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their sameness ; in this class of documents as in that just dis- 
cussed, tradition or official conservatism determined that the 
language in most cases should be Latin and Latin it remained 
even after the speech of the masses had come into general use. 
This is true in a marked degree of the formulae or parts which 
were common to all. 1 Examples of the Judas curse in the ver- 
nacular are, then, relatively uncommon ; a few are given gath- 
ered from Anglo-Saxon and Spanish, 2 and their very paucity 
makes them worthy of note. 

In Babylonian funerary inscriptions, so far as our knowledge 
goes, 3 an imprecation was not employed to protect the memory 
of the dead. The qualifying phrase is in order, for only two 
mortuary inscriptions from that source have come to light, 

resipuerit. Cartulaire de l'Abbaye de Saint Victor de Marseille, 2 
Car. 824. 

Si quis vero . . . infringere voluerit . . . primitus iram omnipo- 
tentis Dei incurrat, et sanctorum angelorum, et a liminibus Ecclesiae 
Dei vel communione sanctorum extraneus efficiatur et lepram Giezi vel 
percussionem Ananiae et Saphirae consequatur, partemque habeat cum 
Iuda Scariothe . . . et insuper inferat tibi . . . auri libras V, argenti 
pondo XV, etc. Migne, Patrologia Latina, 89. 537 ; also p. 553 ; Recueil 
des Chartes de l'Abbaye de Silos, M. Ferotin, p. 77: cf. si quis vero 
voluerit sine conscientia supra sibi praesumere, det poene nomine 
sanctae Aeclesiae ante litis ingressum auri unc IV. C. I. L. 3. 2704; 
6 s . 15405- 

'See Ancient Charters in the British Museum (E. A. Bond), Part II, 
Cotton Charter, VIII. 36; ibidem, Part IV, Cotton MS, Augustus II. 24. 
In these and many others the main portion of the deed is Anglo-Saxon, 
the curse in Latin. 

'E si por aventura alguno de nuestro linage o de otra part viniesse 
contra este nuestro fecho, sea maldicho e descomulgado e con Ju[da]s en 
infierno dapnado, e peche en coto al rey de la tierra C morabetinos, e 
la heredat duplada e meiorada en otro tal logar. (yr. 1245.) Recueil des 
Chartes de l'Abbaye de Silos, M. Ferotin, Doc. 136, p. 190. 

E ninguno de mio linage que esto quisiere demandar, nin contrallar, 
nin menguar en ninguna cosa o parte dello, que aya la yra del Rey 
omnipotent et sea perduda la su alma con la de Judas el traydor, e peche 
al rey de Castiella mill maravedis en coto (yr. 1258). Ibidem, Doc. 195. 
p. 232. 

Swa hwilc man swa ftisne cwide awende sy he Iudas gefere fce urne 
Drihten belewde on helle wite. Diplomatarium Anglicum Aevi Sax- 
onici, Benjamin Thorpe (London, 1865), p. 543 (Will of Queen Aethel- 
red). Cf. King Eadgar's charter of liberties to Taunton, yr. 968. Ibid., 
p. 236. 

5 Fossey, 1. c, p. 120. 
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both of which contain blessings on him who should respect the 
tomb ; presumption is strong, therefore, that material for verifi- 
cation is simply lacking and that in some instances the blessing 
was also accompanied by a curse directed against a possible 
desecrator. In either case we have in this use of the Judas 
curse, if not an original yet an important phase, because it is in 
Christian epitaphs that the Judas oath fully justifies its name. 
Here it is most suitable and unstudied, here truly epigrammatic. 
Examples * date from the 8th century on, found on pavements 
and walls of churches as well as upon tombs proper. The Latin 
in which they are written is crude and ungrammatical, sug- 
gesting unfamiliarity with a written version and pointing away 
from a copy. Yet the official version is ever in sight and for 
this reason it would not be safe to call this a popular, in the 
sense of conversational, use of the Judas curse. It is to be 
identified with those oaths 2 seen in abundance in funerary 
inscriptions and often metrical in form, the object of which is 
to protect the tomb and to enforce attention. These are most 
accurately called literary. After all, as language formal and 
sacred tends by repetition to become informal and familiar, it 

1 Le Blant, Inscriptions Chretiennes de la Gaule, i. p. 291, gives the 
list for Gaul. Sed siquis vero . . . inquietare voluerit, sit anathema 
percussus lebra Gezie perf ruatur et cum Iuda traditore abeat portionem 
et a leminibus ecclesiae separetur et a communionem s(an)c(ta)m. 
I. H. C. (Inscriptiones Hispaniae Christianae, ed. Hiibner), 336; Siquis 
tentaverit isto monumento, abeat parte com Iuda Iscariota. I. H. C, 
403; Siquis cum presumserit inde de loco isto et ossa ipsorum inde 
iactaverint, habeant partem cum Iuda. Inscriptiones Christianae Urbis 
Romae, De Rossi, 2. p. 309 ; Et siquis hunc sepulchrum violaverit, partem 
abeam (sic) cum Iuda traditorem et in die iudicii non resurgat; partem 
suam cum infidelibus ponam. C. I. L., 11. 322, 325 and 329; con- 
iu(r)ante(s) ut qui h(unc) mon(imentum aut) meum (n)omine 
(lae)serit abeant tradictio(nem Iudae) et ubi iusti rem(u)nerati 
(f)ueri(nt) exseant condemnati o(re etc.). C. I. L., 10. 4539. 

' Vicinas mihi carpe rosas, mihi lilia pone ; ita beatum. C. I. L., 3. 
4185; Sed quicumque legis nostros . . . dolores (lachruma), sic aput 
Elysias (v)ivas. C. I. L., 3. 3397; Te pie possessor sive colone precor: 
ne patiare meis tumulis (i)ncrescere silvas : sic tibi dona Ceres larga det 
e(t) Bromius. C. I. L., 11. 911; Hoc monumentum . . . vendere ne 
liceat caveo . . . ut aeque frui liceat. C. I. L., 12. 3619; Si quis forte mea 
gaudet de morte iniqua, huic sit iniqua Ceres perficiatque fame. C. I. L., 
6. 7898 ; Si quis titulo manus intulerit, non illunc recipiat tellus. C. I. L., 
6. 20459 ; Si quis hunc amoverit, eundem dolorem experiscatur quern ego 
experta sum. C. I. L., 6. 7308. 
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is a natural process that juristic and ritualistic formulae should 
be taken from their original sphere and occasionally devoted 
to more common purposes. The opening words, Si mei animi 
sententia, and Si sciens fallo fefellero, of the well known Roman 
oath crept into the literature and were used elsewhere than 
before officers of the state ; 1 yet the oath, if we may judge from 
written remains, can hardly have been employed in ordinary 
intercourse between man and man, or to any great extent 
divorced from legal procedure. In our own day, we hear 
" So help me ", when the speaker is not on his oath ; we even 
hear the expression given a humorous turn ; none the less, it 
suggests the atmosphere of the court room and the attitude of 
the raised right hand. The legal aspect of the Judas oath is, 
then, still uppermost, even when it is written on a tombstone; 
further, the small number of examples gathered from so many 
inscriptions, the list collected on another page being practically 
complete for the entire Corpus, fortifies the conclusion that 
here, too, the oath is a loan, a mere survival, an echo of the for- 
mal decree. 

Comparatively early, that is to say, the 12th or 13th century, 
the Judas curse made its appearance in the vernacular, and not 
only in the ways we have seen, but also in the literature of the 
vernacular, as we are now to see. This extension of sphere 
should cause no surprise; instances, however, are extremely 
rare, as indeed was to be expected, and, it seems, confined to 
Old Spanish. 2 In Spanish again it appears only in the chronicle 

1 Id ego si fallo, turn te summe Iupiter 
Quaeso Amphitruoni ut semper iratus sies. 

Plautus, Amph., 933. 

Si fallo, vipera nostris 
Sibilet in tumulis et super ossa cubet. 

Prop., 4. 7. 53. 
Consilium, prudensque animi sententia iurat 
Et nisi iudicii vincula nulla valent. 

Ovid, Heroides, 21. 137. 
3 El que cuydar facer al, 
Sea del mundo perdido 
E en el fuego infernal 
Con Iudas sea ardido. 

Poema de Alfonso Onceno, 1278. 
Todo aquel que vos-otrros a presyon se les diere 
E con miedo de la muerte del campo saliere, 
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or romance, where heroic style prevailed and conventionality 
was in order. For though it occurs in dialog and at dramatic 
or tense moments, yet the interplay of speech is always on a high 
plane, and that dignified and orderly setting is maintained which 
is the true environment of this stately oath. That no examples 
are to be found in Old French, either poetry or prose, 1 is a 
matter calling for some comment, since the history of the oath 
in the two countries is in every other respect parallel. The 
statement of Hansen 2 suggests a geographical distribution, but 
does not apply to the Judas curse, because he has reference to 
the oath of fealty exacted of bishops. Perhaps its absence, then, 
from Old French literature, in spite of its wide distribution in 
charters and other legal documents in Gaul, is either merely 
casual or is entirely natural, since the curse itself was not liter- 
ary but legal, formal and colorless. The paucity of examples in 
Spanish would then confirm this view. Were it common in the 
farce or even in the epic, we might conclude that it occurred in 

Quede por alevoso el que tal fecho fyciere, 

Con Iudas en el infyerno yagua quando moriere. 

Poema de Fernan Gonzalez, 445. 
Quando esto oyo el su pueblo locano, 
Todos por una voca fablaron muy pryado 
Sennor, lo que tu dices sea de nos otorgado. 
El que fuyre de nos ayaga con Iudas abracado. 

Ibidem, 446. 
1 In the nature of things this is not an exhaustive statement, since all 
possible sources can not come under the eye of one investigator. How- 
ever, it is based on an examination by indices or otherwise of the 
charters in the Johns Hopkins and Congressional Libraries, and in the 
same way of thousands of pages of epics, plays and other literature in 
both Old French and Italian. 

2 Thes. Ant. Rom. (Graevius) 5. 866 under the captions: Christianos 
veteres non iurasse. Non Antistites, Presbyterosque. Cur hodie Epis- 
copi in Gallia iurent? 

Quod si quis instet ac quaerat de Gallia Ecclesiae Catholicae primi- 
genita? dicam id paulatim introductum et haec consuetudo est. Qui 
rationes huius investigant Iurisiurandi varias imaginantur. Equidem 
duas esse primarias didici . . . : priorem, quod Galliae reges omnium 
sint Ecclesiarum fundatores, ex quo eis hoc ius : turn quod cum in 
utriusque ordinis (i. e. antistites et presbyteri) suae dioecesi subditos, 
magna iurisdictionem auctoritate tueantur, eamque cum permissu regis 
exerceant, ut id sine dolo fraudeve fiat, an non Sacramenti fidem prae- 
statione Regi securam praestant? 
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speech also, but in every department it was juristic, a residuum 
from the state oath. It was from this semi-official character that 
it gained authority and won standing, while by sheer weight and 
fearful doom of its examples it made its appeal to the super- 
stitious. The proof of its efficacy was its universality. 

Parallels to the Judas curse might be extended indefinitely, 
limited only by the patience or judgment of the collector. 
Other than those examples already cited a small number will 
be given having the same form and pedigree as the Judas oath 
and to some extent the same purpose. They will be, then, vir- 
tually variations of the same curse selected on account of rare 
occurrence or because of some other special feature. 

Curse of Dathan and Abiram with Old French Parallel. 

Si quis hanc kartam stabilitatis f range (re) tentavit, sit ex- 
comunicatus et a lege segregatus, et cum Datan et Abiron in 
infernus dampnatus et in vita sua careat lumen oculorum suo- 
rum. Fuero de Aviles, 43. 

Si quis homo vel femina hanc ingenuitatem quam ego facio 
contradixerit, vel calumpniatus fuerit, de libro viventium delea- 
tur et cum Datan et Abiron in inferno perpetualiter crucietur. 
Cartulaire de Sainte-Foi de Morlaas, Doc. 3. 

Les dous de vus aurat Satan 
Od Abiron e od Dathan. 

La Legende de St. Brandan, 199. 

Curse Involving Pharaoh alone ; Very Uncommon. 

Quod si quis possidere tentaverit, maledicatur per universum 
orbem et audiatur de illo etc. et erubescat et conturbetur in 
saeculum saeculi et confundatur et pereat. Non sit cohaeres 
Christi, sed sit particeps Pharaonis in inferno, qui ait : Domi- 
num nescio, et Israel non dimittam. Cartulaire des Abbayes de 
Tulle et de Roc-Amadour, J. B. Champeval, 46, p. 51. 

Curse of the Apostles, Really a Pontifical Bull, in Old 
French ; Rare. 

Que personne done, de nostre permission ou inhibition ne 
vienne rompre ou enfreindre ceste page . . . qu'il sache qu'il en- 
courrera l'indignation de Dieu tout puissant et des bienheureux 
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apostres Saint-Pierre et Saint-Paul. Le Cartulaire de Mon- 
treuil-sur-Mer, Doc. IV, yr. 1236. Cf. Si quis autem hoc at- 
temptare praesumpserit, indignationem omnipotentis Dei et 
beatorum Petri et Pauli . . . se noverit incursurum. Cartu- 
laire de N. Dame de Prouile, yr. 1248. 

Complete Ecclesiastical Curse with Parallel from 
Italian Erotic Poetry of 14.TH or 15TH Century. 

Maledicti riant de vertice capitis usque ad plantam pedis et 
nant filii eorum orphani et uxores eorum vidue, et in memoria 
apud deum numquam riant et maledicti fiant ambulantes vel 
stantes vel sedentes, manducantes vel bibentes, dormientes et 
vigilantes. Cartulaire du Mas d'Azil, yr. 1067. 

Cf. Sian tutte le mie membre maledecti 
Sian maledecti i mei perduti passi 
E gli ochiz mei ch' a riguardar te stelle. 
Sian maledecti sti mei pedi lassi, 
La nocte senza somno, el tempo perso 
E la mia lingua, ch' or si muta stassi. 
Sia maledecto tutto 1' universo, 
E tu, giudia, sii sempre maledecta 
Per cui nel mondo io viviro disperse 

Cantilena Domini Leonardi Justiniani Veneti, 
132 ff. (Le Rime del Codice Isoldiano, 2. p. 
112, ed., Frati.) 

Si quis . . . infringere temptaverit, perpessus sit gelidis 
glaciarum flatibus et pennino exercitu malignorum spirituum 
(Aethelstan, yr. 939), Cotton MS, Augustus II, 23, E. A. Bond, 
op. cit, Part III. 

H. Martin. 

Wells College. 



31 



